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INTRODUCTION 

The fields of linguoculturology and ethnolinguistics stand 

at the crossroads of language, culture, and psychology, 

exploring how a nation’s identity is not merely reflected in 

its language but is actively constituted by it. Central to this 

nexus is the concept of a national stereotype, a generalized 

and often simplified belief about a group of people [1]. 

While stereotypes are frequently viewed as fixed cognitive 

shortcuts, their role in the dynamic processes of linguistic 

and cultural representation is far more complex. They are 

not merely passive social constructs; rather, they are deeply 

encoded within the very fabric of communication, shaping 

how individuals perceive and articulate their own and 

others' national identities. This article investigates the 

intricate mechanisms by which national stereotypes are 

embedded within linguistic and non-verbal codes, arguing 
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that their analysis is crucial for a comprehensive 

understanding of how national culture is represented and 

transmitted. 

Existing scholarship has provided a robust foundation for 

this inquiry. Gudkov and Kovshova's work on the "bodily 

code of Russian culture," for example, demonstrates how 

non-verbal cues and physical behavior are culturally 

specific and laden with symbolic meaning [2]. Similarly, 

Kostić's research on "facial speech" highlights the 

significance of facial expressions as a form of 

communication that is both universally recognizable and 

culturally nuanced [4]. These studies illuminate the 

importance of looking beyond verbal language to 

understand cultural representation. Further, Iskhakova's 

work on the content system of linguocultural codes 

provides a theoretical framework for classifying and 

analyzing the specific elements that carry cultural meaning 

within language [3]. 

Despite these valuable contributions, there remains a 

notable gap in the literature regarding a systematic, 

integrated framework for analyzing the symbiotic 

relationship between stereotypes and linguocultural codes. 

While many studies acknowledge the existence of 

stereotypes, few have delved into the specific, pragmatic 

features of how they manifest in both verbal and non-

verbal communication. The challenge lies in moving from 

the abstract notion of a stereotype to its concrete, 

observable presence in everyday language and interaction. 

This study aims to fill this gap by proposing and applying 

an analytical model that systematically identifies how 

national stereotypes are encoded and perpetuated. 

Drawing on the ethnopsycholinguistic perspectives of 

Krasnykh and Gasanov [5, 1], this article seeks to answer 

the following research questions: How do national 

stereotypes become embedded in linguocultural codes? 

What are the pragmatic features of non-verbal 

communication that reflect and perpetuate these 

stereotypes? How can these representations be analyzed 

from an integrated linguocultural and 

ethnopsycholinguistic perspective? We hypothesize that 

national stereotypes are not simply passive social 

constructs but are actively encoded and transmitted 

through specific linguistic and non-verbal means, the 

systematic analysis of which offers a deeper understanding 

of national identity. This study, therefore, provides a 

comprehensive framework for a nuanced analysis of the 

representation of national culture, contributing a novel 

approach to the study of stereotypes within the broader 

fields of linguistics and cultural studies. 

METHODS 

To investigate the intricate link between national 

stereotypes and their representation in linguocultural 

codes, this study adopts a mixed-methods approach, 

combining theoretical analysis with a qualitative 

examination of a multi-modal corpus. The theoretical 

framework is grounded in the principles of ethnolinguistics 

and linguoculturology, drawing heavily on the works of 

Gasanov and Krasnykh, who emphasize the psychological 

and cultural dimensions of language [1, 5]. This framework 

posits that language is a repository of cultural knowledge, 

where national identity is not only expressed but also 

constructed. The analytical model is designed to uncover 

the latent, often subconscious, ways in which stereotypes 

are embedded within these codes. 

Theoretical Framework 

The study's theoretical foundation is built on the premise 

that stereotypes are not merely cognitive generalizations 

but are powerful cultural artifacts that influence perception 

and interaction. Gasanov's insights into "national 

stereotypes and 'the image of the enemy'" are particularly 

relevant, as they highlight the role of stereotypes in shaping 

intergroup perceptions and conflicts [1]. We apply this 

understanding to a broader, non-conflictual context, 

examining how everyday stereotypes contribute to the 

construction of a nation's "self-image" and its "image of the 

other." 

Krasnykh's work on ethnopsycholinguistics provides the 

methodological lens for this analysis [5]. Her approach 

underscores the interconnectedness of language, culture, 

and psyche, arguing that to understand one, we must 

analyze its relationship to the others. Our model 

operationalizes this by identifying specific linguistic and 

non-verbal "codes" that carry stereotypical meaning. We 

define a code as a system of signs—be they words, 

gestures, or expressions—that, when used within a specific 

cultural context, evoke a shared understanding based on a 

national stereotype. This theoretical foundation allows for 

a move beyond mere descriptive analysis to a deeper, 

interpretive understanding of how these codes function in 

practice. 

Corpus and Data Collection 
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The research draws on a purpose-built corpus comprising 

a variety of media sources. The corpus includes a 

collection of folkloric texts (e.g., proverbs, folk tales), 

literary excerpts, film and television dialogues, and 

transcribed conversations from online forums and social 

media platforms. The selection of these materials was 

guided by the need to capture both established, traditional 

representations of stereotypes and their modern, dynamic 

manifestations in contemporary communication. For the 

purpose of this analysis, we focus on a comparative case 

study involving two distinct cultural contexts to highlight 

the differences in how stereotypes are encoded and 

expressed. 

Analytical Procedures 

The analysis proceeds in two main stages: a qualitative 

content analysis and an interpretative semiotic analysis. 

1. Qualitative Content Analysis: This stage involves 

a close reading of the collected texts and transcripts to 

identify recurring themes, motifs, and linguistic markers 

associated with national stereotypes. We specifically 

looked for: 

○ Lexical markers: The use of specific words, slurs, 

or phrases (e.g., terms for national character traits) that are 

tied to a stereotype. 

○ Idiomatic expressions and proverbs: Phrases that 

encapsulate a collective belief or a generalized view of a 

national group. 

○ Discourse patterns: Ways of speaking or narrative 

structures that perpetuate stereotypical narratives. 

○ Visual and non-verbal cues: In video and visual 

media, we transcribed and annotated instances of gestures, 

facial expressions, and bodily movements that are 

culturally significant and tied to a stereotype. 

2. Interpretative Semiotic Analysis: In this stage, we 

move from identifying the codes to interpreting their 

meaning and function within the broader cultural context. 

This involves: 

○ Analysis of "Bodily Code": Using the framework 

of Gudkov and Kovshova [2], we analyze how gestures, 

posture, and proxemics in the corpus either conform to or 

subvert stereotypical notions of national behavior. We 

looked for contrasts in communication styles, such as 

direct vs. indirect eye contact or expansive vs. reserved 

gestures. 

○ Analysis of "Facial Speech": Drawing on Kostić 

[4], we analyze facial expressions as a distinct form of 

communication. We investigate how culturally-specific 

facial expressions (e.g., a "Russian smile") are used to 

convey meaning in a way that is tied to a national 

stereotype. 

○ Pragmatic Analysis of Non-Verbal Means: We 

explore the pragmatic features of non-verbal cues, as 

highlighted by Xasanova [8]. This involves examining how 

gestures and expressions are used to perform specific 

communicative acts, such as expressing approval, 

disapproval, or surprise, and how these acts are linked to 

stereotypical expectations of national behavior. 

By integrating these analytical procedures, this study 

provides a comprehensive and nuanced account of how 

stereotypes are not just abstract beliefs but are tangible, 

semiotic tools used in the construction and representation 

of national culture. 

RESULTS 

The analysis of the corpus reveals that national stereotypes 

are deeply integrated into both the linguistic and non-

verbal codes of communication, serving as powerful, albeit 

often subconscious, tools for representing national culture. 

The findings are organized into two key areas: the 

linguistic manifestations of stereotypes and their non-

verbal expressions. 

Linguistic Manifestations of Stereotypes 

The linguistic analysis of the corpus demonstrated that 

national stereotypes are embedded in a variety of verbal 

forms, from common idioms to narrative patterns. For 

example, our analysis of proverbs and folk sayings 

revealed a pervasive encoding of stereotypical national 

character traits. These sayings often attribute specific 

qualities—such as industriousness, laziness, cheerfulness, 

or melancholy—to a national group. These phrases are so 

deeply ingrained in the linguistic code that they are used 

without conscious thought of their stereotypical origins, 

thus perpetuating them in everyday discourse. This aligns 

with Maslova’s assertion that language serves as a crucial 

repository of cultural memory [6]. 
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Beyond proverbs, the analysis of literary and media 

dialogues showed that stereotypes are frequently employed 

as a form of communicative shorthand. Characters are 

often defined by their adherence to a stereotype, and their 

speech patterns, vocabulary, and preferred expressions are 

designed to reinforce these preconceived notions. For 

instance, a character representing a particular nationality 

might consistently use a specific set of idioms or have a 

unique rhetorical style that is instantly recognizable to the 

audience as a stereotypical representation. This kind of 

portrayal simplifies complex identities, making them 

easily digestible but also reinforcing reductive views. 

Non-Verbal Manifestations of Stereotypes 

The non-verbal analysis, which focused on video and 

visual media, yielded some of the most compelling 

evidence of how stereotypes are represented. The study 

confirmed that non-verbal means are not merely 

supplementary to verbal communication but are 

independent sign systems laden with cultural meaning [8]. 

We found that the "bodily code of Russian culture" is a 

system of gestures, postures, and movements that carries 

rich stereotypical meaning [2]. For example, the use of a 

particular facial expression to convey stoicism or a specific 

hand gesture to express emotional intensity were found to 

be culturally specific and to align with stereotypical 

perceptions of national character. 

Kostić’s concept of “facial speech” proved particularly 

useful here, as it allowed us to analyze facial expressions 

as a distinct language [4]. We observed that certain facial 

expressions are culturally privileged and used more 

frequently than others. For example, a stereotype of a 

particular nationality might be linked to a certain type of 

smile, a common frown, or a specific way of maintaining 

eye contact. These facial behaviors are often learned 

implicitly and used unconsciously, but they serve as 

powerful non-verbal signifiers of national identity, further 

perpetuating stereotypes. 

The pragmatic analysis of these non-verbal cues, as 

highlighted by Xasanova, showed that they are used to 

perform specific communicative functions that are tied to 

stereotypical expectations [8]. For instance, a specific 

gesture might be used to show agreement in one culture, 

while a similar gesture might be interpreted as an insult in 

another. The use of these gestures reinforces a collective 

understanding of national identity, as they are part of a 

shared, unspoken communicative repertoire. 

Case Study Example 

A detailed case study focused on the stereotype of national 

stoicism and emotional reserve. The linguistic analysis of 

this stereotype revealed a high frequency of idiomatic 

expressions related to emotional restraint and a lack of 

overt sentimentality. The non-verbal analysis, in parallel, 

showed a scarcity of large, expressive gestures and an 

emphasis on controlled facial expressions. The 

combination of these verbal and non-verbal codes creates 

a coherent, albeit simplified, representation of national 

character that is instantly recognizable and often accepted 

as a given truth. This symbiotic relationship between 

language and gesture demonstrates how stereotypes 

become deeply encoded in the very act of communication. 

The Digital Encoding of Stereotypes: Memes, Emojis, 

and Online Discourse 

The advent of the internet and the proliferation of social 

media have fundamentally altered the landscape of human 

communication. Traditional linguocultural codes, once 

transmitted primarily through face-to-face interaction and 

print media, now compete with and are re-imagined in a 

rapid, global, and highly visual digital environment. This 

shift necessitates a new examination of how national 

stereotypes are represented and propagated. This section 

expands upon the non-verbal and linguistic findings of this 

study by exploring the unique role of digital discourse—

specifically, the use of memes, emojis, and platform-

specific slang—as new and powerful vehicles for the 

encoding and transmission of stereotypes. The analysis 

reveals that the very architecture of digital platforms, from 

their communicative shortcuts to their algorithmic logic, 

creates new systems for perpetuating and, in some cases, 

subverting, age-old generalizations. 

The Meme as a Linguocultural Unit 

Memes have become a dominant form of online 

communication, acting as a kind of digital folklore. They 

are highly compressed, multi-modal units of culture that 

combine images, text, and concepts to convey a complex 

idea or joke. Our analysis reveals that memes function as a 

new type of linguocultural code, distilling stereotypical 

narratives into instantly recognizable and shareable forms. 

Much like a traditional proverb that encapsulates a 

collective belief, a meme can act as a pithy and humorous 

shorthand for a national character trait. 
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For instance, a meme about a particular national group 

might feature a specific image—perhaps a character from 

a well-known national film or a stereotype-laden image—

paired with a phrase that reinforces a common belief about 

that group's frugality, their hospitality, or their emotional 

expressiveness. The power of the meme lies in its reliance 

on shared, pre-existing cultural knowledge; its humor or 

resonance stems from the audience's immediate 

recognition of the stereotype it is referencing. By 

repeatedly circulating and remixing these memes, digital 

communities are not just joking; they are actively 

participating in the continuous re-construction and 

reinforcement of national stereotypes. This process is 

highly efficient, allowing a stereotypical idea to travel the 

globe in a matter of hours, far faster than traditional 

storytelling. The meme, therefore, is a contemporary 

analogue to the traditional folk saying, serving as a 

powerful and pervasive cultural storehouse, as outlined by 

Maslova, that is constantly being updated and re-

distributed [6]. 

Emojis and Digital Slang as Non-Verbal Signifiers 

If memes are the new proverbs, then emojis and digital 

slang are the new gestures and facial expressions. The 

limited, standardized set of emojis has become a global 

form of non-verbal communication, but their meaning is 

often nuanced by linguocultural context. The pragmatic 

features of these digital non-verbal means are tied to the 

stereotypes they are used to convey [8]. For example, a 

simple emoji of a person shrugging can be used to express 

a sense of fatalism or helplessness that is stereotypically 

associated with a particular national character. Similarly, a 

string of exclamation points or specific emojis (e.g., a fiery 

chili pepper or a dancing figure) can be used to represent a 

national group's stereotypical "passion" or energetic 

nature. 

Beyond emojis, platform-specific slang and abbreviations 

also function as linguistic codes for stereotypes. The use of 

certain misspellings, phonetic spellings of accents, or 

grammatical errors in a text can be a deliberate choice to 

evoke a stereotypical representation of a non-native 

speaker. This practice, while often intended as humor, 

reinforces harmful generalizations about language 

proficiency and national identity. As Gudkov and 

Kovshova argue in the context of the "bodily code," these 

digital cues form a kind of "digital bodily code" that 

communicates cultural meaning through an established 

system of signs [2]. This new code is both instantly 

recognizable within its online community and deeply 

rooted in pre-existing stereotypical notions. 

Algorithmic Reinforcement and the Formation of 

"Digital Enemies" 

The spread of these digital linguocultural codes is not a 

random process; it is heavily influenced by the algorithmic 

logic of social media platforms. Algorithms are designed 

to prioritize engagement, and they do so by showing users 

content that is similar to what they have already liked or 

interacted with. This creates a powerful feedback loop: a 

user who engages with a meme that relies on a specific 

stereotype will be shown more memes of a similar nature. 

This phenomenon leads to the formation of "echo 

chambers," where stereotypical views are not only 

reinforced but also amplified. 

In this context, Gasanov's analysis of the "image of the 

enemy" takes on a new, digital dimension [1]. Algorithms 

can effectively create and solidify a "digital enemy" by 

consistently feeding users content that portrays an out-

group in a negative, stereotypical light. The constant 

exposure to this curated, often one-sided, representation 

can harden pre-existing biases and make it more difficult 

for individuals to engage in nuanced, cross-cultural 

understanding. The user is no longer a passive recipient of 

stereotypes; they are an active participant in an 

algorithmically-driven system that rewards and reinforces 

stereotypical content. 

Subversion and Re-appropriation in the Digital Sphere 

While the digital landscape is ripe for the proliferation of 

stereotypes, it also provides a powerful space for their 

subversion and re-appropriation. The very mechanisms 

that allow for the rapid spread of stereotypical memes also 

enable their counter-discourse. Irony and humor are 

frequently used by members of a stereotyped group to 

reclaim a negative stereotype and transform it into a source 

of empowerment and pride. This process, often referred to 

as "re-appropriation," involves taking a pejorative term or 

a negative trope and using it in a way that drains it of its 

original power, turning it into a symbol of identity and 

resilience. 

For example, a group might create memes that exaggerate 

a stereotype to the point of absurdity, thereby highlighting 

its ridiculousness. In other cases, digital artists and content 

creators produce counter-narratives that present a nuanced, 
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multi-faceted portrayal of their national culture, directly 

challenging the simplistic representations found in 

mainstream media. These acts of re-appropriation are a 

form of semiotic resistance. They demonstrate that while 

stereotypes can be encoded in digital codes, those codes are 

not fixed; they are dynamic and can be re-written by those 

who have been most affected by them. This process aligns 

with Krasnykh's assertion that ethnopsycholinguistics must 

consider the psychological aspect of how individuals 

interact with and transform cultural meanings [5]. 

In conclusion, the digital sphere has not only become a 

primary medium for communication but also a critical site 

for the representation of national culture. The emergence 

of new linguistic and non-verbal codes—from memes to 

emojis—has both accelerated the transmission of 

stereotypes and provided new avenues for their subversion. 

A comprehensive understanding of the role of stereotypes 

in linguoculturology must now account for these digital 

codes and the algorithmic forces that shape their creation 

and circulation. Future research should continue to explore 

this evolving landscape to understand how national 

identities are being forged in the intersection of traditional 

culture and modern technology. 

DISCUSSION 

The findings of this study provide a comprehensive 

understanding of the mechanisms through which national 

stereotypes are represented in linguocultural codes. The 

results overwhelmingly support the central thesis that 

stereotypes are not merely abstract beliefs but are actively 

encoded and transmitted through both verbal and non-

verbal means. This research contributes to the field by 

providing a systematic framework for analyzing these 

representations, moving beyond a general recognition of 

stereotypes to a detailed examination of their semiotic 

function. 

The findings resonate strongly with the principles of 

linguoculturology, particularly as articulated by Maslova 

[6] and Usmanova [7]. Maslova’s work emphasizes that 

language serves as a storehouse of cultural knowledge. Our 

analysis demonstrates that stereotypes are a significant part 

of this storehouse, passed down through generations via 

proverbs, idioms, and discourse patterns. The very 

structure of language, therefore, facilitates the preservation 

and transmission of these cultural generalizations. 

Similarly, Usmanova’s assertion that language and culture 

are inseparable is affirmed by our finding that changes in 

one inevitably affect the other. The evolution of a 

stereotype, for instance, is reflected in the changing use of 

specific linguistic markers and non-verbal codes. 

A key implication of this study is the insight it provides 

into the dynamic interplay between stereotype and identity. 

The analysis suggests that individuals often use these 

encoded stereotypes to perform their national identity, 

whether consciously or not. When a person uses a 

culturally-specific gesture or idiom, they are not just 

communicating a message but are also reaffirming their 

belonging to a national group and, in the process, 

perpetuating a stereotypical representation of that group. 

This cyclical relationship makes stereotypes a powerful 

force in shaping both individual and collective identity. 

The study is not without its limitations. The primary 

limitation is the focus on a specific, albeit broad, corpus, 

which may not be fully representative of all 

communicative contexts. Future research could benefit 

from a larger and more diverse corpus, including data from 

a wider range of cultures and languages. Additionally, 

while the analysis provided a strong interpretative account, 

a more quantitative approach, such as a frequency analysis 

of specific linguistic markers, could provide further 

statistical validation of the findings. 

CONCLUSION 

In conclusion, this research demonstrates that national 

stereotypes are deeply embedded in the linguistic and non-

verbal codes that constitute a nation's culture. They are not 

merely passive concepts but active participants in the 

construction and representation of national identity. The 

analytical framework proposed and applied in this study 

offers a valuable tool for scholars seeking to understand the 

intricate relationship between language, culture, and social 

perception. By recognizing the semiotic power of 

stereotypes, we can better understand how national 

identities are forged and transmitted. 
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